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My Dear People, 
 From the Rector 

Following is the Rector’s Address I had planned on giving at 
the Annual meeting on Sunday, January 24. (Because of the 
snow, the meeting went ahead in abbreviated form, without 
the usual reports from Clergy, Wardens, or Treasurer.) 

The past year has been eventful in many ways. We 
bid farewell to Fr. Blake Sawicky and Deacon Mary 
Ann Mello, and we welcomed Fr. Martin Yost. We 
hosted some excellent programs, from the Lenten 
Series on “Science, Religion, and Extraterrestrials” 
to the Advent Quiet Day 
featuring Bishop Dan Mar-
tins of Springfield, Illinois. 
Through it all, in our Sun-
day worship, we’ve kept up 
the highest standards of lit-
urgy, music, and preaching 
in the Anglo-Catholic tradi-
tion. 

We are facing some 
financial challenges as a par-
ish. The Treasurer’s Report 
will fill in the details, but I 
want to say something 
about the big picture. While 
the results of our Steward-
ship Campaign were en-
couraging, expenses are too high and we’re taking 
too much out of the endowment. That means that 
we’re going to have to do some restructuring and 
make some cuts. I’m not prepared at this point to 
say exactly where the cuts are going to be or what 
programs will be affected. But I want to give a 
heads-up that some changes are coming resulting 
from the need to make our long-term operation 
more sustainable. 

That’s the bad news. The good news is that 
by taking these actions now, the parish will put itself 

in a stronger position to 
continue its worship, 
mission, and ministry in 
the years ahead. 

To that end, I 
want to announce a new initiative. We need to 
take pro-active steps to grow our endowment. 
One of the most important means of doing that is 
Planned Giving: that is, parishioners and friends 

making provision for 
the parish in their wills 
and by other financial 
instruments for gifts to 
the parish from their 
estates after they depart 
this earthly life for their 
heavenly reward! When 
you think about it, 
that’s how we got our 
endowment. Much of 
what we do here, week 
by week, is funded by 
the generosity of the 
former generations of 
parishioners whose 
monuments and memo-

rials line the walls of the church. It’s part of the 
fellowship we enjoy with the living and the dead in 
the Communion of Saints. We pray for them on 
their years’ minds and on All Souls Day, they pray 
for us, and their financial gifts during their earthly 
lives continue to enrich our life together in this 
parish. 

To encourage planned giving, then, we are 
going to what Anglo-Catholics always do when 
faced with a new challenge: found a new society!  

Continued next page 
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It will be named the Robert Hale Ives, Jr. Society, 
after the young parishioner whose deathbed be-
quest after the Battle of Antietam in 1862 enabled 
the parish to pay off the mortgage on the current 
church building. Once it is up and running, the 
Robert Hale Ives, Jr. Society will have periodic 
meetings and possibly an annual dinner for the 
admission of new members. Eventually it will 
have its own officers and organize its own activi-
ties. Members will be entitled to wear some sort 
of insignia of membership: maybe a badge, lapel 
pin, medal, or—who knows?—maybe even a spe-
cial tie, handkerchief, or scarf! 

So, how will one join the Robert Hale 
Ives, Jr. Society? Simply by filling out a form indi-
cating that you’ve remembered S. Stephen’s in 
your will or have otherwise provided for a gift to 
S. Stephen’s from your estate. And we’ll take your 
word for it and enroll you in the Society, no ques-
tions asked. 

Now, you may be thinking that this 
sounds like an exclusive society primarily for rich 
old people. But nothing could be further from the 
truth. While rich old people will indeed be wel-
come, everyone needs a will: young and old; those 
who are affluent and those of modest means. And 
everyone can make some provision for a legacy or 
bequest to the Church. A rubric on page 445 of 
the Prayer Book says the following: 

The Minister of the Congregation is directed to instruct 
the people, from time to time, about the duty … of all 
persons to make wills, while they are in health, ar-
ranging for the disposal of their temporal goods, not 
neglecting, if they are able, to leave bequests for reli-
gious and charitable uses. 

So here I am fulfilling that duty of my office. The 
challenge before each of us is to think about mak-
ing a will and making provision for a posthumous 
gift of some sort to the parish. And the Robert 
Hale Ives, Jr. Society has the potential of being a 
fun way to promote planned giving in the parish 
and so build up the endowment to help secure 
our parish’s future. 

Another area where we need to make an 
effort is evangelism and church growth. Our aver-
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age Sunday attendance was down a bit in 2015, and 
that’s a cause for concern. I don’t claim to have all 
the answers, and I don’t think there’s any one pan-
acea or magic bullet to grow the congregation, but 
I do want to share one encouraging experience I’ve 
had recently. 

Many of you attended the Blue Heron con-
cert we hosted here on the afternoon of Sunday, 
December 20. The church was as full as I’ve seen it 
in a long time – even with tickets at $30 apiece. To 
my delight, during the intermission, some of the 
concertgoers wandered around the church, admir-
ing the architecture and appointments. Some even 
made their way into the Lady Chapel and lit can-
dles. People took copies of The S. Stephen and the 
other publications that were available in the nar-
thex. One lady came up to me and asked, “Are you 
Father Alexander? I really liked your Rector’s Let-
ter. I was reading it before the concert started.” 
And in the weeks since, I’ve had a phone call from 
someone who attended the concert and wanted to 
learn more about the church. 

What this experience teaches me is that we 
need to host more of these events. And when we 
do, we need to have glossy cards and brochures 
available in the pews telling visitors all about the 
parish and inviting them to come back. So, in the 
coming year, James Busby and I are going to be 
working together to see if we can schedule more 
outside musical groups to come and use our space. 

Such are some of my thoughts at this junc-
ture in our life together. I thank God daily for the 
privilege of having the opportunity to serve here, 
and I thank you all for your prayers and support. 
 With prayers for a holy Lent, I remain, 
faithfully, 

Your pastor and priest, 
Fr. John D. Alexander 
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FR. YOST’S LETTER 

Since the first week after the Epiphany, we have 
been reading Genesis in the Daily Office, begin-
ning “In the beginning.” This is a happy relic of 
the traditional office lectionary where Genesis was 
begun during the week of Septuagesima, the old 
pre-Lent season. At this time of preparation for 
Lent, we are reminded of the Fall and the mark it 
has left on every succeeding generation and on 
each one of us. 

After the Fall, the succeeding chapters of 
Genesis tell the sad story of the steady progression 
of human disobedience. Adam and Eve eat the 
forbidden fruit. Cain kills Abel. As mankind multi-
plies upon the earth, so 
does his capacity for evil. 
Even after the Flood and 
the new start with Noah, 
the evil continues.  Ham 
looks upon the nakedness 
of his father. The Tower of 
Babel is a story of over-
weening pride. 

Each of these sinful 
acts is followed by an act 
of judgment. Because of 
Adam’s disobedience, the 
ground is cursed. Because 
of Cain, there is a further 
curse upon the ground and 
banishment. The great 
flood follows as sin in-
creases, Noah curses his own son, and the people 
of Babel are scattered over the earth and their lan-
guage is confused. 

Yes for each act of divine judgment, there is a 
corresponding grace. Adam and Eve do not die 
immediately, and God clothes them with skins be-
fore sending them out of Eden. Although Cain de-
serves death for his brother's murder, God pre-
serves his life. God saves Noah and his family 
through the waters of the flood, and through No-
ah’s sons the earth is repopulated. 

However, after Ba-
bel, this pattern seems to 
break down. At the end 
of that story, there is no 
corresponding act of Di-
vine grace, leaving us 
with the question, “Is 
mankind doomed to be 
permanently scattered 
and confused, unable to 
live together in peace, unable to communicate?” 

And yet, there is an act of grace, although it 
does not follow immediately. At Babel the people 

had presumptuously tried to 
build a tower reaching to 
heavens to “make a name” 
for themselves, and God 
thwarted their designs. 
Generations later, God tells 
Abraham, “I will make your 
name great.” It is God’s ini-
tiative and one man’s re-
sponse sets in motion the 
history of salvation. The 
rest of sacred Scripture is 
the answer to the question 
that we are left with after 
the story of Babel, “Is man-
kind doomed to be scat-
tered and confused?” Hap-
pily, the answer is No. 

God promises that through Abraham there will 
be blessing rather than curse. By our birth we are 
part of the tragic story that begins with Adam and 
Eve. And yet . . . O felix culpa! “O happy fault!” Saint 
Augustine writes, “For God judged it better to 
bring good out of evil than not to permit any evil to 
exist.” Lent is not merely a time to make a few im-
provements in our spiritual lives. It is an invitation 
to come to a profound recognition of our human 
condition and the boundless mercy of God. 

Tower of Babel 
Peter Bruegel the Elder (1525—1569) 
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We begin with three scenes: 
 The priests, acolytes, and boys’ choir enter 
the church to begin the service. Immediately, hiss-
ing, whistling, and shouting break out, drowning out 
their singing, and those trying to worship are jostled 
by rough men and boys making as much noise as 
they can. During the reading of the lessons, cush-
ions, hassocks, and books are hurled at the altar. At 
the Nicene Creed, as the sanctuary party and con-
gregation face east, the others turn 
to face west, blaspheming. When 
the first curate ascends the steps of 
the pulpit to preach, the unruly mob 
begins a bawdy tavern song. Finally, 
as the service concludes, and clergy 
and choir descend the chancel steps, 
the crowd swarms around them, 
punching and kicking the priests 
and yanking on the surplices of the 
choir. The latter are quickly ordered 
back to the sacristy, where they lock 
themselves behind the sturdy oak 
door for protection. By now, the 
mob is assaulting the clergy with 
rotten vegetables, dead animals, 
even stones, and when one of the 
priests trips and falls, a number of 
men start kicking his head and ribs. 
Police are nowhere in sight, but 
men of the neighborhood come to 
their rescue, drive the ruffians off, 
and escort the priests back to their 
clergy house. Unfortunately, they can expect this 
scene to be repeated the following Sunday.  (From a 
description of the riots at S. Saviour’s Mission, 
Wapping, 1858, in Maria Trench’s Charles Lowder.) 

At dawn, a Sister of Saint Margaret hurries 
through the fetid streets of a London slum in Soho 
near the notorious “Seven Dials,” made infamous 
from its lurid descriptions in Dickens. She has been 
summoned to a tenement where the mother of 

three children has just died. The father is raving 
with delirium tremens, threatening to kill his children 
and himself, and the frightened children have just 
arrived at the Convent of St. Saviour to seek pro-
tection. The Sister enters the filthy apartment 
where the desperate man vows to kill her with the 
knife he is brandishing. His neighbors are all afraid 
to confront him. She patiently talks to him, keep-
ing out of the reach of his weapon, and gradually 

his mood changes. He sinks 
down on a chair, drops his knife, 
and begins to sob. After throwing 
the knife down the stairwell, the 
Sister forces him on to a bed. 
Several times he tries to pull her 
down on top of him, and once 
rises to chase her, but she is 
stronger and subdues him, then 
locks him inside to sober up, 
leaving the key with a responsible 
neighbor. She then returns to her 
convent to comfort the children 
and begin making arrangements 
for their welfare. For the rest of 
her long day, she may make many 
such visits. (From Mother Kate’s 
Memories of a Sister of S. Saviour’s 
Priory, describing an incident from 
1858.)  
 The slender, middle-aged 
man in clericals takes his daily ex-
ercise in the yard of Horsemon-

ger Lane Gaol. The rough prisoners, especially the 
prostitutes, loudly speculate what the “gent” can 
possibly have done to share the fate of such as 
they: something scandalous, no doubt. But Father 
Arthur Tooth’s crime is merely refusing to recog-
nize the authority of the Court that found him in 
violation of Archbishop Tait’s Public Worship 
Regulation Act, which allows priests to be charged 
with such “crimes” as elevating the host and chal-

RITUALISM: PART THREE 
BATTLING POVERTY, BATTLING BISHOPS 

By Phoebe Pettingell 

 
The Rev. Arthur Tooth 
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ice during the Eucharistic Prayer, having a cross or 
candles on the altar, wearing a chasuble, using in-
cense, or celebrating “facing east” (with one’s back 
to the congregation) rather than “from the north 
end” (sideways to the congregation). His case is 
not unique. Four other Anglo-Catholic clergy 
spend time in jail for violating this law, while the 
public increasingly wonders 
why Parliament wastes its 
time interfering in such mat-
ters and ties up the courts 
with cases against priests who 
serve the poorest of the poor. 
Other Anglo-Catholic clergy, 
while not imprisoned, are sus-
pended from their churches 
in the slums (1877-1882). 
Some continued to be ruined 
by court fines through the 
1890s. 

Histories of the Ritual-
ist Movement tend to mark it 
as a second wave, after Trac-
tarianism and the defection to 
Rome of Newman and his 
followers in 1845 and the 
years following. As earlier 
pieces in this series have 
shown, it started earlier and 
did not always spring from the Tractarians, but 
events commencing in the late 1840s brought Ritu-
alism to greater attention than it had previously 
received. The number of Anglo-Catholic parishes 
was growing, and a new breed of priests was com-
ing out of the universities. These men were not for 
the most part scholars or intellectuals. In a sense, 
they were missionaries, but instead of heading for 
distant colonial shores they yearned to tackle the 
appalling slums that industrial Britain was produc-
ing. Together with the growing number of Angli-
can Sisterhoods, along with devoted laywomen and 
men, they began to venture into areas of poverty 
and despair in the industrial and port cities of 
Great Britain.  

The Tractarians held that first and foremost 
people must be converted to holiness of life, but-
tressed by the teaching of Catholic truths. But the 

Ritualist clergy and Sisterhoods who ventured into 
the slums were dealing with illiterate and desperate 
folk whose pressing issues were hunger, jobs, ade-
quate clothing, sanitary housing, and the like. Many 
were petty criminals. Winning their trust required 
living among them, sharing their poverty, advocat-
ing for their rights, and tending to their needs. Ac-

tions spoke louder than words, 
let alone ideas.  
 The Ritualists also be-
lieved that by reviving “the 
beauty of holiness” in church-
es, they could give their con-
gregations a vision of heavenly 
order and also a home they 
could love in contrast to the 
squalid tenements in which 
they lived. And if they were to 
become convinced that Christ 
was truly present at the altar, 
then the sanctuary must once 
more become a place of splen-
dor and awe. Taking as their 
model the Catholic churches in 
France and Germany, Ritual-
ists came up with what came to 
be known as the “six points” 
of worship: Candles on the al-
tar; incense; the priest facing 

east to celebrate the Eucharist; the “mixed chal-
ice” (i.e., water mixed with the wine because both 
water and blood ran out of Christ’s side on the 
cross when pierced by the spear); unleavened or 
wafer bread for the Eucharist; Eucharistic vest-
ments.  

In 1847, St. Paul’s Knightsbridge, a gothic 
revival church with Anglo-Catholic rectors, started 
a chapel, St. Barnabas, in the far less prosperous 
area of Pimlico. It boasted a choir school that 
trained boys in Gregorian chant, unfamiliar to 
tastes that had been molded by Classical and Ro-
mantic music.  This was the school where Sabine 
Baring-Gould taught before his ordination. The 
bishop of London objected to a metal cross (not a 
crucifix) above the altar, “Saying, “If it costs me my 

Continued next page 

St. Peter’s London Docks 
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see, I will have that cross removed.” In this case, 
the law supported the parish,  and the bishop had 
to give way. Its first curate, Charles Fuge Lowder 
(1829-1880), had traveled on the continent, where 
he encountered the mission work of the followers 
of St. Vincent de Paul, the seventeenth-century 
founder of the Sisters of Charity and of the 
Lazarists. Lowder became convinced that for the 
Church of England to find dedicated clergy to 
work among the needy it required a society for An-
glican clergy that would provide a spiritual Rule, 
and whose companionship would encourage mem-
bers to lead holier, more devout lives. In 1855, he 
founded the Society of the Holy Cross: Societas 

Sanctae Crucis (SSC). It grew rapidly, and became a 
vital sustenance in the troubles to come.  

A year later, Brian King, the rector of St. 
George’s-in-the-East invited Lowder to take on St. 
Saviour’s mission in the center of the London 
Docks area in Wapping, one of the worst slums in 
London. Here he was joined by John Mason 
Neale’s sister, Elizabeth, who founded her own 
religious order, the Community of the Holy Cross. 

Thanks to the work of the Sisterhood, Lowder 
was able to provide schools, a refuge for prosti-
tutes, a haven for homeless girls, night classes for 
working youths, parish clubs, an insurance scheme 
for dockworkers, coal for the poor, and relief for 
those out of work. In the midst of frequent chol-
era epidemics, the clergy and Sisters remained at 
their posts, tending the sick. One might have 
thought such dedication would have been ap-
plauded, but Lowder’s ritualistic practices and his 
insistence on wearing a chasuble instead incited 
riots. Evangelicals hired rowdies to disrupt ser-
vices, and he was often attacked in the streets so 
that neighboring children walked with him to pro-
tect him. He was joined by his friend, Alexander 
Heriot Mackonochie (1825-1887). In 1860, 
Lowder acquired land and began raising funds for 
a new church, dedicated in 1866 as St. Peter’s, 
London Docks. Despite his stern manner, Lowder 
became deeply loved by his parishioners and was 
the first Anglican priest since the break with Rome 
to be accorded the title, “Father.”  

In 1862, Mackonochie had moved on to 
the beautiful new Gothic Revival church of St. Al-
ban’s, Holburn, in another dismal slum. Here, for 
the next years he was assisted by the Sisters of 
Saint Margaret of S. Saviour’s Priory, the Sister-
hood of the Community of St. John the Baptist, 
and by his devoted curates, especially Arthur Stan-
ton (1839-1913), a great preacher and indefatigable 
teacher of youth, whose upper-class background 
meant that he could afford to live in poverty with-
out worrying about dependents. Mackonochie’s 
dogged Scottish temperament made him willing to 
push Ritualism even further than Lowder. Unlike 
many of his colleagues, who believed in the virtue 
of a State Church, he thought people should be 
free to worship as they liked. He was the first 
priest in the Church of England to revive Benedic-
tion of the Blessed Sacrament and he started a 
ward of The Confraternity of the Blessed Sacra-
ment, devoted to reviving devotion to Christ’s real 
Presence in the Eucharist. Since it was open to 
laity as well as clergy, along with SSC, it proved to 
be an enormous support in the work of Anglo-
Catholic parishes, bringing people into the slums 
from wealthier places to help with teaching and 
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mission work. Ritualism spawned many devotional 
societies, several of which remain active today. 
Mackonochie was also the first priest to revive the 
Harvest Festival—an ancient practice of giving 

thanks after the crops were gathered— banned by 
the Puritans at the time of the English Civil War 
and not taken up again even after the Restoration of 
the Monarchy in 1660. Our own Thanksgiving in 
the United States is based on the Harvest Festival, 
and those members of the parish who participated 
in our Walsingham Pilgrimage in 2010 will remem-
ber churches decorated for “Harvest Home.”  

In all probability, the ritual of St. Alban’s 
then would not look particularly “high” compared 
to what we do every Sunday morning at the princi-
pal service at S. Stephen’s. Nonetheless, it was too 
provocative for the Evangelicals of the time, who 
often made common cause with Nonconformists to 
fight trends they disapproved of in the Church of 
England. Sabine Baring-Gould claimed that mer-
chants and factory owners who exploited the poor 
resented the organized working men’s societies that 
the Anglo-Catholics brought to the areas they 
served and thus colluded with Evangelicals in hiring 
rowdies to disrupt services. While this was probably 
true in certain cases, especially with the tavern own-
ers, one cannot underestimate the distaste many 
Victorians felt for Ritual. Newspapers found the 
craze for Medievalism an affront to the gospel of 
“Progress.” Followers of the Enlightenment saw it 
as the revival of peasant superstition. Sportsmen 

thought it unmanly: men dressed up in “skirts” and 
“lace” “mopping and mowing” in the sanctuary. 
Above all, Ritualism seemed “un-English,” an aping 
of what Roman Catholics did, in contrast to red 
blooded Protestants. The notion that women could 
confess the secrets of their marital life to a priest 
seemed an invasion of the sanctity of the home and 
the rights of a man over his household. Lowder’s 
“secret” Society of the Holy Cross” was deemed 
“Jesuitical.”  
 St. Alban’s became the focal point of re-
sistance to Ritual. Mackonochie may have been a 
particular target because in addition to his unswerv-
ing defense of what he considered right, he was also 
Master of SSC for 15 years and influential in its 
growth and direction. The parish flourished, despite 
disruptions, but now the bishops were petitioned to 
stamp out Anglo-Catholicism. Queen Victoria her-
self spoke to the Archbishop of Canterbury, and 
Prime Minister Benjamin Disraeli concurred, calling 
Ritualist worship “the mass in masquerade.” Once 
Archbishop Tait’s Public Worship Regulation Act 
passed Parliament in 
1874 , The Evangel-
ical “Church Asso-
ciation” eagerly be-
gan bringing charg-
es against offenders. 
Five priests, includ-
ing Arthur Tooth, 
refused to recognize 
the authority of the 
court and went to 
jail.  Mackonochie 
submitted to ecclesi-
astical discipline, 
and was suspended 
again and again, un-
til he was finally 
persuaded to resign 
from St. Alban’s in 
1882, and trade positions with the Vicar of St. Pe-
ter’s, London Docks (Lowder having died from 
overwork two years previously). This would have 
seemed an ideal arrangement, but Mackonochie’s 
own health was failing and he missed St. Alban’s.  

Continued on page eleven 
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Harvest Home 
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Individual members of the clergy retain the 
historic canonical right to decline to officiate at any 
marriage for any reason (or indeed for no stated 
reason at all). The official position, then, respects 
freedom of conscience. Clergy and parishes have 
the Episcopal Church’s full authorization to per-
form same-sex marriages if they so desire; but no 
one is under any compulsion to do so either. 

The Anglican Communion is the worldwide 
fellowship of Churches in communion with the 
Archbishop of Canterbury. After the Roman Cath-
olic and Eastern Orthodox Churches, it’s the third-
largest Christian body in the world, comprising an 
estimated 85 million people. Its 38 member 
Churches (also known as “Provinces”) are autono-
mous but interdependent. While there is no cen-
tralized governing authority, various consultative 
bodies have evolved over the past century or so to 

Note: the following is the text of the sermon that I had 
planned to give on the Sunday of the 2016 Annual Meeting 
(January 24). Complications arising from the snow prevented 
my doing so. 

As you may well be aware, I generally don’t make a 
habit of using the pulpit to address issues of con-
cern in the wider Church. On this Annual Meeting 
Sunday, however, some comments might be helpful 
on the recent gathering of the Anglican Primates in 
Canterbury, which has been much in the news. 

First: some background. This past summer, 
the General Convention of the Episcopal Church 
made a change to our canon law, removing the def-
inition of marriage as between a man and woman. 
It also authorized trial liturgies for the solemniza-
tion of same-sex marriages. These actions culminat-
ed decades of discussion, debate, and occasionally 
bitter conflicts within the Episcopal Church.  

WHAT HAPPENED AT THE PRIMATES’ MEETING? 
By Fr. John D. Alexander 

The Anglican Primates in Canterbury Cathedral, 
January 2016 
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facilitate discussion and foster cooperation; one of 
these is the biennial Primates’ Meeting, comprising 
the chief Archbishops and Presiding Bishops of 
each member church. 

The lead-up to the Primates’ meeting earlier 
this month occasioned much anxious speculation. 
Anglican churches of what is 
known as the “global South,” par-
ticularly in Africa, often have very 
different understandings of hu-
man sexuality and Christian mar-
riage than have come to prevail in 
Europe and North America in 
recent decades. For many of 
them, the Episcopal Church’s ac-
tions this past summer were a 
bridge too far. Apart from the 
content of the issues at hand, 
many also believed that the Epis-
copal Church had acted unilater-
ally in a way that violates mutual 
interdependence and accountabil-
ity, resulting in a sense of mistrust 
and distance among the Anglican 
Communion’s member Churches. 

 In the end, the Primates 
issued a communiqué requesting that to 
acknowledge this distance, for a period of three 
years the Episcopal Church refrain from represent-
ing the Anglican Communion on ecumenical and 
interfaith dialogues, from membership on certain 
internal standing committees, and from participat-
ing in decisions on issues affecting doctrine or pol-
ity. 

Reactions to the communiqué were all over 
the map. Some conservatives gloated and said, in 
effect, “I told you so,” while others lamented that 
these consequences amounted to little more than 
being to told to go and stand in the corner for 
three years. Meanwhile some progressives and lib-
erals howled with indignation, a few stridently call-
ing for the Episcopal Church to withdraw from 
the Anglican Communion altogether. None of 
those reactions was particularly attractive or help-
ful either in understanding what happened, or in 
discerning ways forward from here. 

For my part, it seems that the outcome of 
the Primates’ Meeting is good news, in at least 
three ways. 

First, the Anglican Communion stayed to-
gether. We cannot take that for granted. Before the 
Primates’ Meeting, there were real fears that a good 

number of the Primates would 
walk out and begin organizing a 
rival Communion of their own. 
We may be thankful that none of 
that has happened. 
 Second, the Episcopal 
Church remains a full member of 
Anglican Communion. The Pri-
mates rejected a motion to expel 
the Episcopal Church and decid-
ed on these lesser measures in-
stead. That sign out on the side-
walk doesn’t need to come down. 
We are still in full communion 
with the See of Canterbury. 
 Third, our new Presiding 
Bishop, the Most Rev. Michael B. 
Curry, responded to the Pri-
mates’ decisions with grace and 
charity. On one hand, he was 

forthright in defending the Episcopal Church’s ac-
tions and clear that there is no going back. On the 
other hand, he told the Primates that despite the 
pain that these consequences would entail, he re-
mained committed to walking together within the 
Anglican family. 

In effect, then, the Primates decided on a 
way of keeping the Churches of the Anglican 
Communion together, at the same table, so that 
conversation may continue and we can keep on 
listening to one another and to God. By graciously 
accepting the consequences, as the price of doing 
what it believes itself called to do, the Episcopal 
Church has the opportunity to remain engaged 
with the rest of the Anglican Communion, so that 
perhaps over time, and with the guidance of the 
Holy Spirit, new understandings and new accom-
modations may emerge. 

Continued next page 

The Most Rev. Justin Welby 
Archbishop of Canterbury 
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Continued from previous page 

After the meeting, Justin Welby, the Arch-
bishop of Canterbury, wrote the following: 

The meeting reached a point on Wednesday 
where we chose quite simply to decide on 
this point – do we walk together at a dis-
tance, or walk apart? And what happened 
next went beyond everyone’s expectations. It 
was Spirit-led. It was a ‘God moment’. As 
leaders of our Anglican Communion, and 
more importantly as Christians, we looked at 
each other across our deep and complex dif-
ferences – and we recognised those we saw 
as those with whom we are called to journey 
in hope towards the truth and love of Jesus 
Christ. It was our unanimous decision to 
walk together and to take responsibility for 
making that work. 

So, what’s next? The trouble with making 
predictions is that one can always be wrong and of-
ten is. But if I were a betting man, I’d be willing to 
wager the following:  

1. Over the coming years and decades, the An-
glican Communion will stay together, more 
or less as presently constituted. 

2. The Episcopal Church and the Anglican 
Church of Canada will remain the Anglican 
Communion’s official member churches in 
North America. 

3. The actions taken by the Episcopal Church 
aiming at the full inclusion of LGBT people 
will not be reversed or rolled back. 

4. A certain amount of tension and conflict aris-
ing from different interpretations of biblical 
teaching on human sexuality and Christian 
marriage will persist in the life of both the 
Episcopal Church and the Anglican Com-
munion.  

To expand on the fourth point a bit, people 
with different convictions will continue to follow 
their consciences. The challenge, as always, will be 
to make room for one another in mutual respect 
and charity. But my reading of Church history con-
vinces me that this is the Anglican way.  

There was a time, for example, when many 
of the liturgical and devotional practices that we 
take for granted here at S. Stephen’s—vestments, 
altar crosses and candles, incense, prayers for the 
departed, Eucharistic Adoration, Benediction of 
the Blessed Sacrament, the invocation of Saints, 
the Rosary, and the veneration of relics—were the 
focus of deep controversy and bitter division. In 
the late nineteenth and early twentieth centuries, 
many bishops, clergy, and laity were determined to 
suppress Anglo-Catholicism and to drive Anglo-
Catholics out of the Church.  

These conflicts eventually resolved them-
selves not by one side prevailing over the other, 
but by both sides gradually agreeing to disagree, to 
live and let live, while remaining in conversation 
and finding ways to cooperate on other issues of 
common concern. The disagreements didn’t go 
away, and in many cases are still there, but as the 
years passed there came a point when somehow 
they just didn’t seem as important anymore. 

In the end, the basis of our unity and fel-
lowship in Christ is not a common mind on the 
controversial issues of our day, but rather a com-
mon commitment to worship the same God and 
follow the same Lord. On that basis we go for-
ward together.  

 

LENTEN 
QUIET DAY 

 

SATURDAY 
5 MARCH 2016 

9 am—2 pm 
 

Addresses by: 
The Rt. Rev. 

Russell E. Jacobus 
 

Retired Bishop of 
Fond du Lac, Wisconsin 
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RITUALISM: PART THREE 

Continued from page seven 

Under the threat of a new suspension, he resigned, 
and returned to live in the St. Alban’s clergy house. 
During the last four years of his life, he began to 
suffer from memory lapses, and would lose him-
self in familiar surroundings. On a visit to Scotland 
in 1887, he went for a walk with two dogs belong-
ing to the Bishop of Argyll, his host. A snowstorm 
blew up, and he never returned. His body was dis-
covered two days later, guarded by the dogs. 
Mother Kate writes: 

Watch was kept at S. Alban’s until the fu-
neral, which took place on December 
23rd .  And on that day he who had some 
times been held in derision, he who had 
fought almost single-handed, inch by inch, 
for the liberties of the Church, he who 
had been blamed at times, even by his fel-
lows, for his uncompromising zeal in the 
service of that Church—he who had, like 
the Jews of old, built the walls of the 
Church with one hand while he fought for 
her liberties with the other—he had such a 
funeral as these times have never seen. His 
body was borne through the streets in 
procession, with all the dignity of the 
Church he had fought so many years to 
obtain, reverent crowds uncovering as the 
hearse passed. 

He began to be referred to as “the martyr of St. 
Alban’s.” 

The untimely deaths of Lowder and 
Mackonochie, together with the imprisonment of 
five hardworking and virtuous priests, turned the 
tide of popular opinion. The selflessness of these 
workers in the slums, and their upright characters 
and dedication to their cause won admiration from 
some and tolerance from many. After 1882, no 
more clergy were sent to jail. By 1906 a Royal 
Commission on Ecclesiastical Discipline conclud-
ed that the law governing public worship in the 
Church of England was too narrow for the present 
generation, and that the machinery of discipline 
had broken down and should not be used in its 
current form. By then, however, Victorian Ritual-

ism seemed old fashioned to many Anglo-
Catholics who had long since abandoned gothic 
for baroque, and were eager to follow Rome’s lat-
est liturgical changes. The Ritualists had not re-
shaped the Church of England in their image. They 
had, however, changed it significantly. Many of the 
“six points” would eventually become the norm—
at least until Liturgical Reform brought facing the 
people and homemade bread into fashion. Fre-
quent celebrations of the Eucharist became more 
common throughout the Church. The devotional 
societies proliferated. And Anglicanism once more 
had religious orders, capable of taking on work 
that people with family obligations hadn’t the time 
for. The heroism of this movement affected not 
only the Church of England, but the Anglican 
Communion in general, and, as later pieces will dis-
cuss, the Episcopal Church.  

 

STATIONS OF THE 
CROSS*, DINNER, & 

LENTEN SERIES 
 

Friday evenings in Lent 
February 19, 26, 
March 4, 11, 18 

 

Stations at 6 pm, 
followed by dinner and address 

“Christianity, War, & Peace: 
Five Ethical Traditions” 
with The Rev’d John D. Alexander 

 

*STATIONS WILL ALSO BE OFFERED ON 

FRIDAY 12 FEBRUARY,  WITH THE 

DINNER & LENTEN SERIES 

BEGINNING THE FOLLOWING FRIDAY. 



Quodlibet 
 by James Busby 

quodlibet (kwäd′lə bet′) n [ME fr. ML quodlibetum, fr. L quodlibet, fr. qui who, what + libet it pleases, 
fr. libere to please] 1. a piece of music combining several different melodies, usually popular tunes, in 
counterpoint and often a light-hearted, humorous manner - Merriam Webster 

This, written on 25th January after a wonderful Sun-
day in Church, to the strains of Pierre Certon’s 
Messe “Regnum Mundi”, beautifully sung by the Scho-
la, and a non-event of a storm making my commute 
no more difficult than a Sunday in June. It being 
Annual Meeting Sunday, I plan ahead to keep mu-
sic fairly succinct. The threatened storm (Quick, 
Hazel, hoard bread and milk) permitted 100% at-
tendance in choir and all seemed joyous to be out 
and about, as did a quorum of congregants for the 
meeting. 

My Annual Report was in the 
addendum, a stack of which were by 
the door in Great Hall. Upon enter-
ing the meeting I spotted food and 
in haste threw my coat on the stack 
of reports and imagine they went 
unnoticed, so I will begin with re-
counting the start of that report, 
which is sort of breathtaking in 
numbers if nothing else, as well as a 
word about another Mass of the sea-
son. 

“The years 2014 - 2015 found 
the Schola Cantorum producing for-
ty-eight different mass settings rang-
ing from earliest plainchant in Lent to works of ex-
tremely fresh ink, with a corresponding number of 
motets, anthems of various periods and innumera-
ble pieces of chant corresponding to the lectionary.  

Chief among the highlights was the first 
singing of sometime Schola member Steven Serpa’s 
Missa Brevis based on the medieval carol Eya Martyr 
Stephane and written for, as well as dedicated to, us. 
Steven, pursuing a doctorate in music at University 
of Texas at Austin, has been with us since his un-
dergraduate years at University of Rhode Island, 
and is making a name for himself both as historian 
as well as composer. We felt honored by this gift.” 
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While on new music, I should chronicle 
here the music for 31st January. We are blessed to 
be have been given Charles Shadle’s new Mass, 
Missa Brevis Sancti Oswaldi, which has not been 
sung before. Charles is on the faculty of Depart-
ment of Arts and Humanities at Massachusetts 
Institute of Technology and is a good friend both 
of mine and of our parish church. His carol Jesus 
Christ the Apple Tree we’ve recorded on the CD 
The Angel and the Girl are Met, and one of his 
Three Christina Rossetti Motets, The Lowest Place, was 

written for us as well. In addition, 
I’ve been privileged to be music 
director for the premiers of two of 
his operas. Numerous institutions 
including Lake George Opera, 
Handel and Haydn Society, and 
SUNY Purchase, have extended 
commissions, and he has com-
posed four scores for the National 
Film Preservation Film Founda-
tion, which are available on CD.  In 
addition to this, Charles is a mem-
ber of the Chocktaw Nation of Ok-
lahoma. In the touching preface to 
the Mass he has written… 

“In the summer of 2014 I began to plan a 
sabbatical in London. In talking to my father 
about the upcoming trip I was surprised when he 
asked me to visit the grave of his older brother. 
This earlier Charles Shadle, though born and 
raised in Texas, had joined the Royal Canadian Air 
Force and been killed in 1942 at the age of nine-
teen. My father knew only that he was buried 
somewhere near Nottingham. I explained that 
London was a fair distance away and that we 
lacked a precise location, and so it was unlikely 
that I could honor his request. Almost immediate-

ly I realized that my ninety- year-old father almost 

Charles Shadle 
(b. 1960) 
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never asks anything of his sons, and that for him 
to do so meant that it was important to him. So I 
began to explore the possibility of a visit to the 
grave. Within minutes I had discovered that my 
uncle was buried in the churchyard of Holy Trinity 
and St. Oswald’s in Finningley, a village near Don-
caster. I contacted the vicar, the Revered Neil Re-
dyof, who was enormously helpful 
in arranging every aspect of my vis-
it. 

“My train trip through the 
English countryside was wonderful; 
everywhere the “green and pleasant 
land” was laid out before me. 
Charming villages, country church-
es and the mighty Peterborough 
Cathedral passed by outside my 
window. On arrival I was met by 
the vicar and given a tour of the 
churchyard, the beautiful medieval 
church and the village and air base. 
Choir practice was interrupted so 
that I could meet the musicians of 
the parish. It was the second day of 
November – All Souls Day – and 
the churchyard was alive with volunteers from the 
parish cleaning and weeding for Remembrance 
Sunday. Though it was enormously sad to think of 
my uncle dead in his teens and so far from home, I 
took great comfort in how lovingly the people of 
Holy Trinity and St. Oswald’s had maintained his 
grave. 
 “On the way back to London, I decided 
that I wanted to do something to recognize the 
important service to my family that the people of 
the parish have so faithfully performed. Once 
home I composed a little votive Missa Brevis. Now 
this work probably isn’t appropriate to the musical 
forces at Finningley, but it would surely sound well 
in so ancient and sacred a place.” 
 Congratulations are due Stephen Buck who 
recently writes... “I earned a Master of Music in 
Music Education from Boston University. My 
master’s thesis was focused on creating a curricu-
lum for adolescent choral ensembles for students 
with diverse cultural and ethnic backgrounds. The 
pedagogy is based in Kodály music education, a 

Hungarian music teaching philosophy devised by 
composer and ethnomusicologist, Zoltán Kodály. 
In the 2012-13 academic year, I was awarded the 
opportunity to study at the Kodály Institute in 
Kecskemét, Hungary to study choral conducting 
and Kodály music pedagogy. This experience has 
deeply influenced my teaching and scholarly pur-

suits for the last several years. I will 
be on the faculty at the Kodály Mu-
sic Institute in Massachusetts this 
summer working with both children 
and adults, teaching musicianship 
classes. I also will continue as choral 
director at Fay School, an interna-
tional junior boarding school in 
Southborough, Massachusetts, where 
I have been on the faculty since 
2008.” Stephen is such a highly val-
ued member of Schola and I'm grate-
ful his busy schedule permits his par-
ticipating. 
Schola baritone Frank Pisaturo 
writes “My second year of teaching 
at Scituate Middle/High School (RI) 
commenced this past Fall, where I 

co-teach middle school choirs and high school en-
sembles. I am excited this year to take on a few 
voice and piano students—the first of my private 
studio. This past November, Richard Noble and I 
attended the Rhode Island Diocesan Convention 
held in  
Pawtucket, delighted by the positive energy therein. 
I was recently elected to a position on the Vestry of 
S. Stephen’s, and look forward to serving with fel-
low parishioners.” 
 Why Polyphony, again. 

Some years ago when I first began Quodli-
bet, I asked the question “Why Polyphony?” So 
much of our focus is on music of the 15th - 17th 
centuries that it seemed the right question to ask 
friends and colleagues and I’ve been delighted with 
the responses - all different and all heartfelt as well 
as impassioned. I pulled out this query recently and 
got a response from counter-tenor and conductor 
Daniel Roihl, whose anthem Thou Shalt Call His  

Continued on page fifteen 

Stephen Buck, 
baritone 
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During this Lent at S. Stephen’s, we will be using on 
the altar frontal and on the vestments of the three 
sacred ministers (priest, deacon, and subdeacon), 
what is known is the Lenten Array.  Prior to the 
Reformation, the use of the Lenten Array was tradi-
tional in the British Isles and 
throughout northern Europe.  
It is most well known in the 
medieval liturgical use of the 
Diocese of Salisbury (Sarum) 
in England.  The purple used 
in the Roman Rite, and in 
many Episcopal churches 
(indeed, every other Lent at 
S. Stephen’s), did not be-
come normative until the 
19th century, and in any case 
would have been an expen-
sive color of dye to acquire 
for many parish churches.  
The Lenten Array came back 
into vogue in some quarters 
in the early 20th century 
through the influence of Rit-
ualists in the Church of Eng-
land such as the Rev. Percy 
Dearmer, who advocated for 
a revival of Catholic forms of 
worship that were nonethe-
less distinct from those of 
the Roman Rite.  This so-
called “English Use” drew 
heavily on the traditions of 
the pre-Reformation Church in England, particularly 
on those of Salisbury, although it must be admitted 
that many of the rubrics chosen were either educat-
ed guesses or reflected the personal preferences of 
Dearmer himself. 

Traditionally the Lenten Array is made of un-
bleached linen, sackcloth, or some other rough or 
homespun fabric.  Its color is Lenten white, which is 
off-white and sometimes referred to as ash color.  It 

is very much in contrast to the festal white vest-
ments and frontals used during Christmastide and 
Eastertide.  (White has at times in history been 
used for penitential purposes, as it was the 
mourning color in medieval times for the queens 

of France and was used for 
the funerals of canons at 
Salisbury and St. Paul’s in 
London during the thir-
teenth century.)  The materi-
al is often decorated with 
orpheys and stencils, usually 
symbols of the Passion of 
Christ such as nails and 
crowns of thorns, in red, 
black, or blue.  Our own 
Lenten Array set at S. Ste-
phen’s has oxblood red or-
pheys. The frontal is 
adorned with three shields 
representing, from left to 
right, St. Thomas Becket, St. 
Stephen, and St. Alban, de-
noting the altars to the left 
and right of the high altar 
[St. Stephen and St. Thom-
as], and the statue by the 
altar of St. Alban, the first 
English martyr, in the Lady 
Chapel.  
 The intent of the 
Lenten Array is to promote 
a general austerity and ab-

sence of color during Lent.  Its effect is to blend 
in with the surrounding stone or plasterwork, ra-
ther than contrasting, as does purple.  Indeed, as 
Dearmer remarks, “The Lenten Array is not a 
colour, but is a shrouding or veiling of the col-
ours and gilt as far as possible during that season 
of the Church’s year when the more enervating 
things of life are laid aside for a time by devout 
churchmen.”  It evokes sackcloth and ashes, 

 

THE LENTEN ARRAY 
By Robert E. Armidon 

Altar decorated in Lenten Array, 
Christ Church, Bronxville, NY 



QUODLIBET 

Continued from page thirteen 

Name John is recorded on The Angel and The Girl 
are Met CD, also.  Dan writes, “Choral polyphony 
gives musical expres-
sion to the tension, in-
herent in any society, 
between the individual 
and the communi-
ty.  To derive collabora-
tive synergy, unity of 
purpose, and harmonic 
reconciliation from a 
multiplicity of disparate 
voices reflecting diverse 
perspectives, while still 
honoring the unique 
expressive quality of 
each—is this not simul-
taneously the most no-
ble ambition, and the 
greatest challenge, of humanity itself?” Thank you, 
Dan. 

To close, I’ll add another thought on Po-
lyphony by counter-tenor Terry McGinty, Esq. 
 “Since my return from Central Asia a dec-
ade ago, I have been working as a criminal defense 
lawyer representing the poor. Recently, I had a ra-
ther intense few weeks of jury trial dates, each of 
which had appeared to be hopeless - likely to result 
in guilty verdicts with mandatory prison sentences. 
Sr. Kristina Francis, S.S.M., a soprano in the Schola 
Cantorum, promised me that she would pray that 
my defendants not go to jail. None of them did. 

“What do S. Stephen’s and Sr. Kristina’s 
prayers have to do with my impoverished defend-
ants and the greater Body of Christ?  As the ser-
mon on last week’s gospel, Luke 4:14–21, stated, 
we are all responsible for and to, one another, just 
as all Schola singing parts in a Thomas Tallis Mass 
are indispensable to each other and the common 
outcome.” 

It's easy to see why I love coming to work! 
Yrs, James 

Daniel Roihl, 
counter-tenor & 

composer 
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which are the traditional vestures of penance.  
This is, of course, appropriate for the season of 
Lent, with its themes of penitence, fasting and 
mourning.   

To that end, in the traditional English Use 
all crosses, images, and statues were veiled in 
Lenten white beginning on Ash Wednesday (as 
opposed to the Roman Rite, which does not pre-
scribe veiling in purple until Vespers on the even-
ing before the Fifth Sunday of Lent) and lasting 
through the Great Vigil of Easter.  Further, all 
triptychs were closed and reredos covered.  At 
Salisbury Cathedral in the Middle Ages the veil 
over the reredos was dropped on Wednesday of 
Holy Week during the reading of the Passion 
from the Gospel of Luke, at the words”the veil of 
the temple was rent in the midst.” (Luke 23:45b)  
While we at S. Stephen’s will be doing nothing 
quite so dramatic, it is to be hoped nonetheless 
that the use of the Lenten Array this year will 
help inspire us to “follow the example of (Jesus’s) 
patience, and also be made partakers of his resur-
rection.”  

 

ASH WEDNESDAY SERVICES 
10 FEBRUARY 2016 

Morning Prayer & 
Blessing of the Ashes - 8 am 

Sung Mass with 
Imposition of Ashes - 6 pm 



S. Stephen’s Church in Providence 
114 George Street 
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